
David M. Stark

Singing and Suffering 
with the Servant
Second Isaiah as Guide for Preaching the Old Testament



1

2

3

4

5

6

7

8

9

10

11

12

13

14

15

16

17

18

19

20

21

22

23

24

25

26

27

28

29

30

31

32

33

34

35

36

37

38

39

40

41

© 2022 Vandenhoeck & Ruprecht | Brill Deutschland GmbH
ISBN Print: 9783525573464 — ISBN E-Book: 9783647573465

David M. Stark: Singing and Suffering with the Servant



1

2

3

4

5

6

7

8

9

10

11

12

13

14

15

16

17

18

19

20

21

22

23

24

25

26

27

28

29

30

31

32

33

34

35

36

37

38

39

40

41

Arbeiten zur Pastoraltheologie, 
Liturgik und Hymnologie

Edited by
Eberhard Hauschildt, Franz Karl Praßl 
and Anne M. Steinmeier

Volume 101

© 2022 Vandenhoeck & Ruprecht | Brill Deutschland GmbH
ISBN Print: 9783525573464 — ISBN E-Book: 9783647573465

David M. Stark: Singing and Suffering with the Servant



1

2

3

4

5

6

7

8

9

10

11

12

13

14

15

16

17

18

19

20

21

22

23

24

25

26

27

28

29

30

31

32

33

34

35

36

37

38

39

40

41

David M. Stark

Singing and Suffering with the Servant

Second Isaiah as Guide for Preaching
the Old Testament

Vandenhoeck & Ruprecht

© 2022 Vandenhoeck & Ruprecht | Brill Deutschland GmbH
ISBN Print: 9783525573464 — ISBN E-Book: 9783647573465

David M. Stark: Singing and Suffering with the Servant



1

2

3

4

5

6

7

8

9

10

11

12

13

14

15

16

17

18

19

20

21

22

23

24

25

26

27

28

29

30

31

32

33

34

35

36

37

38

39

40

41

Bibliographic information published by the Deutsche Nationalbibliothek:
The Deutsche Nationalbibliothek lists this publication in the Deutsche Nationalbibliografie; 
detailed bibliographic data available online: https://dnb.de.

© 2022 by Vandenhoeck & Ruprecht, Theaterstraße 13, 37073 Göttingen, Germany,
an imprint of the Brill-Group 
(Koninklijke Brill NV, Leiden, The Netherlands; Brill USA Inc., Boston MA, USA; 
Brill Asia Pte Ltd, Singapore; Brill Deutschland GmbH, Paderborn, Germany; 
Brill Österreich GmbH, Vienna, Austria)
Koninklijke Brill NV incorporates the imprints Brill, Brill Nijhoff, Brill Hotei, Brill Schöningh, 
Brill Fink, Brill mentis, Vandenhoeck & Ruprecht, Böhlau, V&R unipress.

All rights reserved. No part of this work may be reproduced or utilized in any form or by any 
means, electronic or mechanical, including photocopying, recording, or any information storage 
and retrieval system, without prior written permission from the publisher.

Cover design: SchwabScantechnik, Göttingen 
Typesetting: le-tex publishing services, Leipzig

Vandenhoeck & Ruprecht Verlage | www.vandenhoeck-ruprecht-verlage.com

ISSN 2197-1242
ISBN 978-3-647-57346-5

© 2022 Vandenhoeck & Ruprecht | Brill Deutschland GmbH
ISBN Print: 9783525573464 — ISBN E-Book: 9783647573465

David M. Stark: Singing and Suffering with the Servant

http://dnb.d-nb.de
www.vandenhoeck-ruprecht-verlage.com


To Sarah and Elijah.

© 2022 Vandenhoeck & Ruprecht | Brill Deutschland GmbH
ISBN Print: 9783525573464 — ISBN E-Book: 9783647573465

David M. Stark: Singing and Suffering with the Servant



© 2022 Vandenhoeck & Ruprecht | Brill Deutschland GmbH
ISBN Print: 9783525573464 — ISBN E-Book: 9783647573465

David M. Stark: Singing and Suffering with the Servant



Contents

Acknowledgements ............................................................................... 9

1. Introduction: Isaiah as Guide to Old Testament Preaching .................. 11
1.1 The Old Testament as a Suffering Servant ....................................... 12
1.2 Toward a Constructive Understanding of Old Testament.................. 16
1.3 The Servant Songs as Old Testament Preaching Guide ..................... 19
1.4 Guiding Approach ...................................................................... 21

2. Analysis of Old Testament Homiletics after the Shoah ........................ 23
2.1 Elizabeth Achtemeier................................................................... 24
2.2 Walter Kaiser, Jr. ......................................................................... 34
2.3 John Holbert .............................................................................. 42
2.4 Ellen Davis ................................................................................. 50
2.5 Rein Bos .................................................................................... 63
2.6 Walter Brueggemann ................................................................... 71
2.7 Concluding Reflections ................................................................ 93

3. The Suffering Servant, Preaching, and Domination ............................ 97
3.1 Excursus on Preaching and Second Isaiah ...................................... 100
3.2 Subverting Systemic Injustice—Isaiah 42:1–4 (5–9) ......................... 104
3.3 Empowering Testimony—Isaiah 49:1–6 ......................................... 120
3.4 Resisting and Lamenting like a Holy Fool—Isaiah 50:4–9 ................. 137
3.5 Dialoging Against Domination—Isaiah 52:13–53:12........................ 152
3.6 Concluding Reflections ................................................................ 177

4. Listening to Servant Israel: Alexander Deeg and

Jewish-Christian Dialogue in Germany ............................................... 183
4.1 From Conciliation to Transformation ............................................ 187
4.2 Creating Space for Dialogue ......................................................... 189

4.2.1 Old Testament Pietism ........................................................ 192
4.2.2 The Old Testament and Historical Criticism........................... 194
4.2.3 Alexander Deeg’s Proposal ................................................... 198

4.3 Learning from Jewish Interpretation.............................................. 200
4.3.1 Imagination and Meticulousness .......................................... 201
4.3.2 Messianic Interruption ........................................................ 204
4.3.3 Messianic Liturgy and Jewish Presence .................................. 208

© 2022 Vandenhoeck & Ruprecht | Brill Deutschland GmbH
ISBN Print: 9783525573464 — ISBN E-Book: 9783647573465

David M. Stark: Singing and Suffering with the Servant



8 Contents

4.4 Dialogical Preaching ................................................................... 211
4.4.1 Preaching as Disruption ...................................................... 211
4.4.2 Preaching as Initiation ........................................................ 213
4.4.3 Preaching as Staging ........................................................... 214
4.4.4 Dialogical Preaching ........................................................... 215

4.5 Sermon Sample: “O du fröhliche…” ............................................... 218
4.6 Concluding Reflections on Listening to Servant Israel ...................... 223

5. Preaching in the Presence of Domination: African American

Homiletics and the Old Testament .................................................... 227
5.1 Toward the Good News of the Old Testament ................................. 230

5.1.1 Exodus .............................................................................. 231
5.1.2 Exile ................................................................................. 235
5.1.3 Ethiopia ............................................................................ 239
5.1.4 Emmanuel ......................................................................... 243

5.2 Toward a Theology for Old Testament Preaching............................. 247
5.2.1 The Sovereign God ............................................................. 247
5.2.2 The Active, Present Holy Spirit ............................................. 252

5.3 Toward a Hermeneutic for Old Testament Preaching ....................... 259
5.3.1 Midrashic Musicality .......................................................... 260
5.3.2 Experience of Otherness ...................................................... 266

5.4 Concluding Reflections on Preaching in the Presence of Domination .. 279

6. Concluding Reflections ..................................................................... 281

References........................................................................................... 289

Index ................................................................................................... 307

Biography ............................................................................................. 313

© 2022 Vandenhoeck & Ruprecht | Brill Deutschland GmbH
ISBN Print: 9783525573464 — ISBN E-Book: 9783647573465

David M. Stark: Singing and Suffering with the Servant



Acknowledgements

One of the gifts of writing a book is that it makes you keenly aware of how many
people have blessed, pushed, carried, and otherwise enabled you to do this work
along the way. I want to begin by thanking the leadership and people of the North
Carolina Conference of the United Methodist Church, and of Highland UMC
specifically, who encouraged me to engage in this research and supported me in
numerous ways.

Thank you to friends and colleagues at Universität Leipzig, especially Ferenc
Herzig and Anne Gidion. Your hospitality, persistent advocacy through German
bureaucracy, and homiletical insight made my time in Leipzig comfortable and
productive. Special thanks to Alexander Deeg whose mentoring, resource sharing,
hospitality, and wisdom made this work much stronger.

Thank you to the people of Garrett-Evangelical Theological Seminary. Thanks to
the Styberg Preaching Institute for a generous grant that supported my homiletical
writing and teaching. Great thanks to Gennifer Brooks who has pushed me and
advocated for me as passionately as anyone.

At Duke University I want to thank Thea Portier-Young for your fierce brilliance
and consistent encouragement over two decades now. I am a better writer and
scholar because of you.Thanks to Luke Powery for patiently and persistently putting
a song in my heart and into my homiletical writing. And, tremendous thanks to
Chuck Campbell whose steady compassion, wise counsel, gracious spirit, and
creative homiletical brilliance have made me a better scholar, teacher, and person.

Thank you to the students, faculty, and leadership of the School of Theology
at the University of the South. You have given me time to write, been a helpful
sounding board for ideas developed within this project, helped me with editing,
and celebrated the project’s completion. It has been a joy to teach, write, live, and
worship among you these last few years.

Finally, thank you to my parents, Dave and Tina Stark, who have been a constant
source of love and support. Thank you to Deborah and Charlie Ralston, especially
for making space for me to work at the beach or in Indiana, and for loving on
my family while I was researching and writing. Thanks to my son, Elijah, who
not only prayed for me every night until I finished this book but was the first to
plan the celebration after I finished. You bring so much joy and love into my life.
And, innumerable thanks to my wife, Sarah. Your patience, steadiness, flexibility,
wisdom, empathy, encouragement and love are a tremendous blessing that is only
second to the joy of getting to share life with you. You have been with me through
sorrowful and trying times. What a gift to be with you now at the completion of

© 2022 Vandenhoeck & Ruprecht | Brill Deutschland GmbH
ISBN Print: 9783525573464 — ISBN E-Book: 9783647573465

David M. Stark: Singing and Suffering with the Servant



10 Acknowledgements

this milestone when we can know something of the prophet Isaiah’s hope: “For you
shall go out in joy and be led forth in peace” (Isaiah 55:12).

© 2022 Vandenhoeck & Ruprecht | Brill Deutschland GmbH
ISBN Print: 9783525573464 — ISBN E-Book: 9783647573465

David M. Stark: Singing and Suffering with the Servant



1. Introduction: Isaiah as Guide to Old Testament

Preaching

“Indeed, too much is often made of the difference between our
times and the old time. Do what we will, Bible history all too easily

assumes the color of a dream, a fairy tale, a ‘sweet story of old.’”1

—H. Grady Davis, 1958

“The Old Testament is much misunderstood. For many Christians,
some ministers included, it is a lost book. And for nearly all the rest

it is a neglected book.”2

—Dwight Stevenson, 1961

“The Church through its history has either neglected or misused the
Old Testament.”3

—David Noel Freedman, 1973

“It is fair to say that the Old Testament is largely a lost book in many
parts of the U.S. church.”4

—Elizabeth Achtemeier, 1989

“Through the centuries, expositors of the Hebrew Bible have
implied or stated a similar conviction: the Hebrew Bible, the Old
Testament, was just that: old, antiquated, past its day, slightly (or

greatly) embarrassing to Christians.”5

—John Holbert and Ron Allen, 1995

1 Henry Grady Davis, Design for Preaching (Philadelphia: Muhlenberg Press, 1958), 205.
2 Dwight Stevenson, Preaching on the Books of the Old Testament (New York: Harper & Brothers, 1961),

1.
3 David Noel Freedman, “Review of: The Christian Church and the Old Testament by A. A. van Ruler,

G. W. Bromiley,” Journal of Biblical Literature Vol. 92, No. 1 (Mar. 1973): 122.
4 Elizabeth Achtemeier, Preaching from the Old Testament (Louisville, KY: Westminster/John Knox

Press, 1989), 21.
5 Ronald J. Allen & John C. Holbert. Holy Root, Holy Branches: Christian Preaching from the Old

Testament (Nashville: Abingdon Press, 1995), 15.
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12 Introduction: Isaiah as Guide to Old Testament Preaching

“There is not a lot of Old Testament preaching done these days, at
least not in European-American churches.”6

—Ellen Davis, 2005

“There is a corresponding ignorance in our congregations not only
of the content of the Old Testament, but also of the prodigious God

whom it sets forth.”7

—Fleming Rutledge, 2011

Those who write about peaching the Old Testament so regularly lament the Testa-
ment’s lack of use in the Church that one might assume lament is a required trope
for the genre. Reviewer after reviewer notes that these scriptures are neglected,
misunderstood, or otherwise off-putting for Christian preaching. Despite the inten-
tional effort of scholars to counter such readings in every decade since the Shoah,
the Old Testament continues to be perceived like the servant in Second Isaiah:
despised, rejected, and acquainted with grief (Isaiah 53:3).

1.1 The Old Testament as a Suffering Servant

As many have observed, the Old Testament is despised within significant segments
of the Church. Elizabeth Achtemeier describes the situation by noting that the Old
Testament is largely “unknown and unimportant” to the Church, something like
“an unopened antique book from the distant past that can safely be left with the
other antiques on the curio shelf.”8 It is as if the Old Testament “had no form or
majesty that we should look at him” (Isaiah 53:2). Even a cursory review of the
Revised Common Lectionary confirms the Old Testament’s low standing in the
Church. Not only are there few opportunities to preach through an Old Testament
book continuously, as one would with many of the New Testament books, including
the synoptic gospels, not only do most Old Testament passages serve primarily
as antitype to Gospel readings, but an entire season of the church year, Easter,
does not include any readings outside of the Psalter. In fact, according to Robert
Wozniak’s estimate, the lectionary includes only “6 percent of the Old Testament

6 Ellen F. Davis, Wondrous Depth: Preaching the Old Testament (Louisville, KY: Westminster John Knox
Press, 2005), 1.

7 Flemming Rutledge, And God Spoke to Abraham: Preaching from the Old Testament (Grand Rapids,
Eerdmans, 2011), 5.

8 Elizabeth Achtemeier. Preaching from the Old Testament (Louisville: Westminster/John Knox Press,
1989), 21.
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The Old Testament as a Suffering Servant 13

(not counting the Psalms).”9 And, this dearth of Hebrew scripture in the RCL is
actually an improvement on earlier lectionaries!

Often what is less noticed is how many textbooks from the last generations of
homileticians nearly reject the Old Testament as a source for insight and reflec-
tion on preaching.10 For instance, Tom Long’s The Witness of Preaching- cites the
New Testament three times more than the Old Testament. In nearly five hundred
pages of his book, Homiletic, David Buttrick cites the Old Testament only eighteen
times. Fred Craddock’s As One Without Authority develops a narrative approach to
preaching that barely treats theOld Testament—much less its narratives.11 H. Grady
Davis offers three times more New Testament sermons than Old and comes close to
including more overall references to the works of Shakespeare than to the writings
of Old Testament authors.12 And, while Karl Barth’s Homiletics encourages Old Tes-
tament preaching and lifts up Psalm 119 as reflective of the preacher’s situation, the
majority of Barth’s comments here disparage and supersede the Old Testament.13

For instance, Barth says, “the Old Testament is valid only in relation to the New.”14

In all these examples, the Old Testament seems to be “despised and rejected by
others” (Isaiah 53:3).

Brent Strawn finds a similar rejection of the Old Testament in many segments
of North American Christian preaching, hymnic, and lectionary practices. While
more illustrative than probative, Strawn’s examination of Old Testament preaching

9 Robert Woznak, An introduction to the Homily (Collegeville, MN: Liturgical Press, 1998), 75.
10 Paul ScottWilson’s recent expansion of his trouble-and-grace paradigm, highlights a related problem.

When Wilson writes about how to find good news in difficult texts, he focuses solely upon the Old
Testament, but when he turns to amplifying good news he writes about the New Testament. To
find good news in Old Testament texts, Wilson suggests that the preacher use textual inversion
(i. e., deconstruct the Old Testament text’s assumptions and attitudes) or textual extension (i. e.,
keep reading in the Old Testament until you find good news) (Paul Scott Wilson, Broken Words:
Reflections on the Craft of Preaching (Nashville: Abingdon, 2004), 13). To begin a brief study of
preaching the Old Testament with the problem of “preaching grace if the text seems to have none” is
itself problematic. This implies—despite the author’s intentions—that the Old Testament is largely a
text that seems to have no grace. Furthermore, the overall structure of Wilson’s book implies that
the Old Testament is insignificant. Wilson writes 40 pages on the Old Testament versus 114 pages
on the New Testament.

11 Fred Craddock. As One Without Authority. (St. Louis: Chalice Press, 2001). Nearly all of Craddock’s
examples are drawn from the New Testament, and every sample sermon is on a New Testament text
(Romans, Mark, Luke, and Mark)!

12 H. Grady Davis, Design for Preaching, 306.
13 Karl Barth. Homiletics. Trans. by Geoffrey W. Bromiley and Donald E. Daniels. (Louisville: West-

minster John Knox, 1991), 75.
14 Ibid., 80. In the same lecture Barth also says, “Preaching must bring out what the Old Testament

passage actually says, but in a way that affirms the basic premise on which the church adopted the
Old Testament” (80).
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14 Introduction: Isaiah as Guide to Old Testament Preaching

from three collections of “Best Sermons” from 1924–27, 1940–1968, and 1998–1994
finds that only 21% of sermons were based on an Old Testament text alone.15 By
comparison, 49% of sermons featured the New Testament alone and an astounding
23% of “Best Sermons” focused upon no text in particular.16 Strawn also highlights
W. Sibley Towner’s study of mainline hymnology, which shows a significant lack
of use of the Psalms to shape current liturgical music.17 And of the Psalms that
are used, most elevate the role of good news and neglect the presence of lament.18

So too, Strawn finds that the RCL offers a “greatly reduced” number of texts and
perspectives from the Old Testament.19 Thus, as the people speak of the servant in
Isaiah 53, so European-American congregations seem to say of the Old Testament:
“we hid as it were our faces from him” (KJV, Isaiah 53:3).

Strawn believes that the situation is dire. As he diagnoses it, the Old Testament
is dying…or at least it is a dying language.20 By this Strawn means that for many
North American Christians

…the Old Testament has ceased to function in healthy ways in their lives as sacred, author-
itative, canonical literature. These individuals—or in some cases, groups of individuals
(even entire churches)—do not regard the Old Testament in the same way (or as highly)
as the New Testament, do not understand the Old Testament, would prefer to do without
the Old Testament, and for all practical purposes do exactly that by means of their neglect
and ignorance of it, whether in private devotion or public worship or both.21

Intended or not, this “censorship” of the Old Testament implies that the Old Tes-
tament is “dangerous in some way, or off-putting and offensive, maybe even non-
Christian.”22 Such an implication risks the rejection of the Old Testament in total.

As Strawn indicates, this rejection is rooted in the belief that the Old Testament
is a book “of sorrows, and acquainted with grief ” (KJV, Isaiah 53:3) in its narratives
and theologies. On the one hand, Marcionite and nouveau-Marcionite readings
of the God of the Old Testament as violent and judgmental continue to shape the

15 Brent Strawn, The Old Testament is Dying: A Diagnosis and Recommended Treatment (Grand Rapids:
Baker, 2017), 31.

16 Ibid. 31.
17 Ibid. 48, citing W. Sibley Towner, “‘Without Our Aid He Did Us Make’: Singing the Meaning of the

Psalms” in A God So Near: Essays on Old Testament Theology in Honor of Patrick D. Miller, edited by
Brent A. Strawn and Nancy R. Bowen (Winona Lake, IN: Eisenbrauns, 2003), 294.

18 Strawn 41.
19 Ibid. 55.
20 Ibid. 4.
21 Ibid. 4–5.
22 Ibid. 53. Strawn asserts that the rejected and dying Old Testament is a portent of what may be to

come with for the New Testament as well (18).
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The Old Testament as a Suffering Servant 15

way many Christians read scripture.23 Matthew Schlimm captures this perspective
in contemporary parlance when he describes the thoughts many Christians have
about the Old Testament: “Even if we can stomach the debauchery of Old Testament
characters, we face a new set of challengeswhen confrontedwith theOldTestament’s
violence….Perhaps most disturbing of all, God sometimes commands the Israelites
to kill everything that breathes.”24 Importantly, Schlimm advocates that such a
reading of the Old Testament is cursory and hardly reflective of the way these texts
function within communities as a “friend in faith.”25 Still, that Schlimm needs to
advocate for Christians to “wrestle” with something “Strange” and “Sacred”—or
said differently: odd and other—speaks to the challenges that grow out of the Old
Testament’s acquaintance with grief and suffering.

On the other hand, Marcionite readings of scripture are used to justify the
connection between these texts and perpetuation of suffering—especially Jewish
suffering. As John Holbert has observed:

wherever Marcion is spending his eternity, a smile may regularly cross his face. For in
pulpits of the twenty-first century, little is heard from the Old Testament, save Isaiah at
Christmas and Easter, and the Jewish portions of the New Testament are too often used
as evil foils for the ‘right-thinking’ Jesus, who came along to save us from all that Jewish
stuff. I caricature, but not that much.26

Fleming Rutledge holds that equating the Old Testament with a “wrathful and
judgmental God” who is eventually overtaken by “an endlessly tolerant and in-
dulgent Jesus” is “not exactly anti-Semitic, but it can be called into the service of
anti-Semitism.”27

Unfortunately, this way of interpreting scripture is not relegated to fringe Chris-
tian groups. Far too often these Marcionite readings are subtly perpetuated by
important ecclesial and theological leaders. For instance, in his primer on some of
the foundational elements of Christian faith, Archbishop Rowan Williams writes,

23 Marcion (c. 85–160 CE) held the dualist belief that the God of the Hebrew scriptures was wrathful
and violent while the God of the New Testament was forgiving and loving. His views were rejected by
the Church as heresy. For a discussion of these see Tertullian, Against Marcion 1, 2, 3, 4, 5 (ANF 3);
Clabeaux, “Marcion,” ABD 4:514–15; and Strawn, “Marcionites Old and New” 103–129.

24 Matthew Schlimm, This Strange and Sacred Scripture: Wrestling with the Old Testament and its
Oddities (Grand Rapids: Baker, 2015), 1.

25 Ibid. 5.
26 John Holbert and Alyce McKenzie, What Not to Say: Avoiding the Common Mistakes that Can Sink

Your Sermon (Louisville: John Knox, 2011), 29.
27 Rutledge 6.
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16 Introduction: Isaiah as Guide to Old Testament Preaching

One of the great tragedies and errors of the way people have understood the Bible has
been the assumption that what people did in the Old Testament must have been right
‘because it’s in the Bible.’ It has justified violence, enslavement, abuse and suppression of
women, murderous prejudice against gay people; it has justified all manner of things we
now cannot but as Christians regard as evil.28

It is important to note here that in the quote above the pronoun “it” refers to
“assumption” rather than to the Old Testament. Nevertheless, it is striking that
Williams frames problematic readings that do violence to others as an issue of Old
Testament interpretation. He even writes that what people did in the Old Testament
is recorded as God’s way of telling us, “when I speak to human beings things can
go very wrong.”29 Then, Williams’ solution to problematic readings is presented as
a matter for New Testament hermeneutics. He suggests that the Bible be read as a
parable of Jesus.30 One wonders where this leaves the Old Testament.

1.2 Toward a Constructive Understanding of Old Testament

It should be noted that even the term, Old Testament, is ambiguous. The earliest
evidence suggests that Christians began to use “Old Testament” to refer to the
scriptures that Jews and Christians hold in common within 40 years after Mar-
cion.31 Thus the term Old Testament could be a sign of Marcionite influence within
the Church, reflective of Christian discomfort with these texts in light of Jewish
interpretative claims. For instance, in a study on early Christian views of Jewish
proclamation, Annette von Stockhausen observes,

The Christians had a problem: They relate to the Bible as a holy book—as do the Jews.
But unlike them, they have it only in a translation and there were repeated controversies
on the right wording of the text. Christians therefore always had a sense of inferiority
vis-à-vis the Jews.”32

28 Rowan Williams, Being Christian: Bible, Baptism, Eucharist, Prayer (Grand Rapids: Eerdmans, 2014),
28.

29 Williams also adds that it can also go “very wonderfully” 29.
30 Ibid. 29.
31 Irenaeus (c. 180 CE), Tertullian (c. 200 CE), and Origen (c. 220 CE) were among the first to use the

appellation “Old Testament” (Lee Martin McDonald, The Formation of the Christian Biblical Canon,
Nashville: Abingdon, 1988, 180–1).

32 Annette von Stockhausen, “Christian Perception of Jewish Preaching in Early Christianity?” 49–70
in Preaching in Judaism and Christianity, Alexander Deeg, Walter Homolka, & Heinz-Günther
Schöttler, eds., (New York: De Gruyter, 2008), 69).
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Toward a Constructive Understanding of Old Testament 17

Such an inferiority complex might feed into what Alexander Deeg describes as the
Church’s dysfunctional fraternal relationship with Judaism, wherein the Church
sees itself as Jacob (elected and favored) and the Synagogue as Esau (valued, but of
marginal importance).33

At the same time, the fact that many leaders within the Church began to use “Old
Testament” around 40 years after Marcion could be a sign of the Church’s commit-
ment to valuing these texts. Here the Church would be saying that the scriptures
that Jews and Christians hold in common are testament. They are not merely (or
accurately) Hebrew Bible. And, Tanakh requires more Hebrew knowledge than
most Christians possess then or now. These books are better called testament—
promise, sign, witness, covenant, testimony of God’s work of old that is consonant
with God’s work and witness in the New Testament. Thus, the Church’s use of Old
Testament as a response to the Marcionite controversy would say, though some
have despised these texts, a faithful Christian response affirms that they shall be
“exalted and lifted up” (Isaiah 52:13).Though some have rejected the Old Testament,
a faithful Christian response confesses that such rejections are often linked in the
Church’s history with the domination of Jewish people who have been “wounded
for our transgressions, crushed for our iniquities” (Isa 53:5).34 Though some have
argued that the Old Testament is acquainted with suffering and grief, a faithful
Christian response understands that it “bore the sin of many, and made intercession
for the transgressors” (Isa 53:12).

This constructive understanding of “Old Testament” that is committed to valuing
these texts as sacred—and thus resisting Marcionite interpretations—lies behind
my own use of the term here. I do not use this term simply because the Church
has used it. Nor do I write “Old Testament” to make light of the oppressive and
regressive ways in which the Church has used the term to marginalize and restrict
the lives of minority groups, especially Jews. Rather, I want to explore and expound
upon “Old Testament” as an anti-Marcionite tool that affirms, confesses, and (seeks
to) understand these texts as testament. The Old Testament reveals God speaking.
The Old Testament challenges traditional Christian theological anti-Semitism.35

The Old Testament helps unmask the racial contours of (especially) modern, West-

33 Alexander Deeg, “Two Homiletic Twins. Introduction” 1–4 in Preaching in Judaism and Christianity,
Alexander Deeg, Walter Homolka, & Heinz-Günther Schöttler, eds. (New York: De Gruyter, 2008),
2.

34 The word “for” carries here the sense “because of ” or “as a result of.”
35 For a discussion of some of the tenets of traditional Christian theological anti-Semitism see my

analysis of concepts like promise/fulfillment, allegory, typology, and chrsito-telic readings in the
next chapter.
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18 Introduction: Isaiah as Guide to Old Testament Preaching

ern, and Protestant readings of Hebrew scriptures.36 And, the Old Testament as
testament—as witness—preaches.

In her sermon to the Academy of Homiletics in 2015, Rabbi Margaret Wenig
preached from Isaiah 56 about her hope for and experience of Christian preaching
of the Old Testament:

Jews, Christians and Muslims
have been in a lot of pain,
have caused one another a lot of pain
for centuries.

How can we
even imagine, along with Isaiah,
that one day
God’s house will be
or should be
“a house of prayer for all people”
where, rather than murdering one another,
all people could worship there in a multitude of languages
including silence and wordless song?
How can we imagine

36 Navigating conceptions of race as applied to scripture is thorny. For instance, Allen and Holbert’s
work asserts that the Old Testament has significant concern for the nations, i. e. a universal interest.
While some might debate this claim, my concern is that in the argument for “the universal interest
of the Old Testament” we not strip the Hebrew Scriptures of their own ethnicity and culture. An
example of this can be seen in Martin Brokenleg’s article about Native American preaching. He
asserts: “Reading the old ways of the Jewish people is instructive for us Lakota, but it cannot become
our way of life. We use the Hebrew Scriptures to gain additional insight into the nature of the one
God with whom both Jewish and Lakota people have a long-term relationship. These understandings
frequently come from having very similar experiences and stories. The Lakol Wicoh’an is the Lakota
way of life and the basis of our hearing of Jesus and Jesus’ teachings” (“A Native American Perspective:
’That the People May Live’ 26–42 in Preaching Justice: Ethnic and Cultural Perspectives Christine
Smith, ed. (Eugene, OR: Wipf & Stock, 1998), 34, emphasis added). Notice here how Brokenleg
replaces the Old Testament with his own culture’s tradition. The Old Testament is the old Jewish
way that is helpful—and in many ways similar to his own culture—but is decidedly not the basis for
life or for understanding Jesus. I would like to suggest that this move has as much—if not more—to
do with Brokenleg’s Western (Anglican) theological heritage than with Lakota tradition. Thus, his
approach points to a broader issue in Western Christianity’s treatment of the Old Testament that
we see in German Lutheran, British Anglican, and Anglo-American Methodist/Baptist traditions.
See also treatments of the Old Testament from the antebellum South through the Civil Rights era
in Albert J. Raboteau’s Slave Religion, Cleophus LaRue’s The Heart of Black Preaching, and Allan
Callahan’s The Talking Book.
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The Servant Songs as Old Testament Preaching Guide 19

that one day
God’s house could possibly be a house of prayer for all peoples?

Because
here at the Academy
I, for one, have felt,
at times,
that a house of prayer for all people
is already ours.37

1.3 The Servant Songs as Old Testament Preaching Guide

Following Wenig’s interpretation of Isaiah as a vision for constructive preaching of
the Old Testament, this dissertation turns to the proclamation of Second Isaiah,
specifically the Servant Songs, as a guide for preaching the Old Testament. In
the New Testatment, Isaiah is the most frequently cited book,38 and many of its
lines are etched in Christian lyric imagination through Handel’s Messiah. Second
Isaiah is also one of the models of prophetic preaching that Walter Brueggemann
consistently points to as “the peculiar paradigm for a prophet of hope,”39 as witness
to the Old Testament’s “core testimony,”40 and as the “supreme example of liberated
poetic imagination in the Old Testament.”41 In fact, Brueggemann asserts that
Jesus preaches “like 2 Isaiah,”42 and that the best contemporary examples of such
preaching are found “in the liberated preaching of the black church” especially as
exemplified in Martin Luther King, Jr.43

37 Margaret Wenig, “Everyone, Every Nation – Forever An Island?” Closing Service of Worship during
the Annual Meeting of the Academy of Homiletics, Dec. 5, 2015, Nashville, TN.

38 Within Judaism, Isaiah is also a favored secondary reading to the Torah. William Holliday notes
that “more haftarot readings are taken from Isaiah than from any other prophet” (William Holliday,
Unbound by Time: Isaiah Still Speaks (Cambridge, MA: Cowley, 2002), 141). Of the twenty passages
drawn from Isaiah, “only four are from Isaiah 1–39, the other sixteen being taken from chapters
40–66. That is to say, Jews have manifested the same preference as Christians have for the good news
of the last twenty-seven chapters over the mixed message of the first thirty-nine” (Holliday 141).

39 Walter Brueggemann, The Prophetic Imagination. Second Edition. (Minneapolis: Fortress, 2001), 68.
40 Walter Brueggemann, Theology of the Old Testament. (Minneapolis: Fortress, 1997), 305.
41 Walter Brueggemann, Hopeful Imagination: Prophetic Voices in Exile (Philadelphia: Fortress, 1986)

96.
42 Ibid. 97.
43 Ibid. 97.

© 2022 Vandenhoeck & Ruprecht | Brill Deutschland GmbH
ISBN Print: 9783525573464 — ISBN E-Book: 9783647573465

David M. Stark: Singing and Suffering with the Servant



20 Introduction: Isaiah as Guide to Old Testament Preaching

Perhaps for this reason Dale Andrews calls for preachers to learn to preach like
Second Isaiah.44 Andrews espouses a hearer-response model to proclamation that is
based on reader-response criticism.What Andrews finds in Second Isaiah andThird
Isaiah is a response to and re-reading of older scripture, including proto-Isaiah, in
light of a changing context. Here Andrews notes “the role of the historical religious
community in unfolding reinterpretations of prophetic traditions.”45 Thus Andrews
presses preachers to follow his interpretation of the work within Second and Third
Isaiah in order to engage in modern hearer-response criticism that presses beyond
the idea that scripture is merely a source for extracting truth. Andrews’ hermeneutic
seeks to reinterpret scripture. The goal is to respond to the scriptural text with
consideration for the current time and place. Andrews believes that, as Isaiah
illustrates, this particular interaction of text and context framed by reinterpretation
is what leads to fruitful action.46

Within Second Isaiah, the Servant Songs exemplify what Brueggemann and
Andrews advocate for Christian preaching. These Songs reinterpret texts from
what I call an older testament47 in light of exilic and post-exilic experiences. They
hope, lament, teach, and advocate for action. These Songs proclaim a prophetic
message within contexts of Babylonian and Persian domination. They wrestle with
intra-Jewish theological debate about the nature of God and the role of Servant
Israel.

The four Servant Songs are also marked by historical-criticism. Since Bernhard
Duhm48 helped distinguish and define these passages, many historical-critics have
treated the Songs in ways that are both helpful and challenging to the work of
interpreting these passages within Second Isaiah. Further, the Songs have tradi-
tionally been read as Christological source material, which has also both aided
and challenged their interpretation. What gets lost amidst historical and christo-
logical disputes focused on the Servant’s identity in the Songs is the fact that in

44 Dale Andrews, Practical Theology in the Black Church: Bridging Black Theology and African American
Folk Religion (Louisville: Westminster John Knox, 2002), 124.

45 Ibid. 124.
46 Ibid. 127.
47 “Older testament” is obviously a Christian, anachronistic term. Nevertheless, I use it here and

throughout this dissertation as a way to highlight the witness of older scriptures that are then
reinterpreted by Second Isaiah in light of the new experience of the Babylonian exile. Further, the use
of “older testament” functions as a rhetorical/homiletical device to underscore that Christians are not
the first who read and reinterpreted older scriptural texts in new contexts. Thus, the work of Second
Isaiah in these Songs can be instructive for Christian preachers’ interpretation and proclamation of
the Old Testament.

48 Bernhard Duhm, Das Buch Jesaia (Göttingen: Vandenhoeck u. Ruprecht, 1968 (orig. 1892)).
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Guiding Approach 21

each Song the Servant figure49 is used to highlight domination and to respond
accordingly with what I will argue can be described as a homiletic turn. The Servant
figure experiences systemic injustice, economic depression, cultural disgrace, and
theological abuse. In response, Second Isaiah employs the Servant figure as one
who delivers “The word not heard in the street” (Isa 42:2b), has “A mouth like a
sharp sword” (Isa 49:2a), speaks with the “Tongue of a teacher” (Isa 50:4a), and
becomes “The startler of many nations” (Isa 52:15a). These homiletic moments
not only engage suffering and domination in ancient, exilic contexts. They speak
to contexts of domination and suffering today. They also help uncover forces of
domination within our own hermeneutics. As such the Servant Songs provide a
model for exploring the preaching of the Old Testament.

1.4 Guiding Approach

This dissertation argues that Old Testament hermeneutics and homiletics are sig-
nificantly affected by domination in its many forms (political, economic, cultural,
theological.. However, by using the Servant Songs as insight into the ways his-
torically dominated people read and interpret the Old Testament one encounters
different hermeneutic assumptions and alternative homiletics that deeply value and
regularly employ these older testament texts. Reading and preaching with these
voices demonstrate that the Old Testament is not a problem to be solved but a word
to be proclaimed in the face of domination.

What is needed, then, is a deeper exploration of the undergirding theological
and political factors affecting Old Testament homiletics. Chapter 2 begins this work
by analyzing homiletical scholarship from the last several decades that has shaped
the ways in which many preachers interpret and proclaim the Old Testament.
Examining the work of Elizabeth Achtemeier, Walter Kaiser, Jr., John Holbert, Ellen
Davis, Rein Bos, and Walter Brueggemann provides many helpful insights into
best practices for preaching the Old Testament. At the same time, studying these
scholars with an eye toward the impact of their methodologies on people in contexts
of domination raises questions about the extent to which their methodologies,
suggested themes, and proposed approaches do enough to undo past hermeneutical
wrongs, unmask current domination at work through these texts, and lead preachers
and congregations into a more just alternative.

49 Here I use “figure” to indicate a literary device that encompasses many different identities within
Second Isaiah including—but not limited to—Israel, an individual, and a sub-community/group of
people within Israel.
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22 Introduction: Isaiah as Guide to Old Testament Preaching

This survey of homiletic scholarship sets the stage for an examination of the
portrayals of the Suffering Servant in each of the four servant Songs (Chapter 3).
The chapter highlights several key ways in which political, economic, theological,
and cultural domination affected, and continues to affect, the preaching in and of
the Old Testament. Through a close reading of each text, through reflection upon
each Song as preaching, and through an examination of contemporary preaching
of each Song, this chapter also proposes alternative approaches for preaching from
the older testament.

Chapter 4 develops the insights of the previous chapter by reflecting on what
Christians might learn from listening to Servant Israel. Here I examine the work
of Alexander Deeg, a German, Christian homiletician seeking to undo centuries
of domination by learning from Jewish hermeneutics and homiletics. His work
invites Christians to read and preach the Old Testament (as if) in the presence of
Jews. This leads Deeg to propose different hermeneutic assumptions, alternative
homiletic moves, and more regular engagement with the Old Testament.

Chapter 5 shifts the focus from that of proclaiming Old Testament texts in the
presence of Servant Israel to the Old Testament preaching of African Americans,
which is often shaped by the context of suffering and domination. Recent works of
many leading African American homileticians and scholars show a long-standing
and yet still developingOld Testament homiletic that frequently seeks to respond di-
rectly to a context of systemic injustice. Notably, many African American homiletic
and hermeneutic approaches to the Old Testament are far less likely than European
American approaches to neglect the Old Testament, lament its use, or theorize
strategies for managing its difficulties. Rather, here the Old Testament is more likely
to be preached along with the New as scripture through which God speaks to God’s
people and challenges systems of domination.

The examples shown in Isaiah’s Servant Songs, in Jewish hermeneutics, and in
African American preaching demonstrate that the problem of the Old Testament
is not christological—whether one can make the text point to or ask for Christ.
Neither is the problem the text’s violence, antiquity, or morality. Nor is the problem
discerning the appropriate canonical balance or hermeneutical calculation. Rather,
the problem of preaching the Old Testament is the problem of power and privilege.
That is to say, those with power and privilege are often the ones who problematize
the Old Testament. However, by attending to the Suffering Servant’s homiletic
turn, to key aspects of Jewish hermeneutics, and to African American homiletic
exemplars, one discovers important correctives to older homiletic models and
helpful insights for alternative approaches to preaching the Old Testament. These
Songs preach, and they have much to teach us about preaching today.
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2. Analysis of Old Testament Homiletics after the

Shoah

In the decades following World War II, hundreds of books were written about
how Christians should preach the Old Testament. This is in addition to lectionary
resources and works dedicated to preaching a specific book, genre, or sub-section
of the Old Testament. The proliferation of writing and reflecting on the Old Testa-
ment appears as a response to the problematic ways that the Old Testament was
used, misused, and/or neglected in the years leading up to the Shoah. With an
earnestness for (re)engaging the Old Testament, many scholars focused on solving
Christians’ perceived problem with the Old Testament and with preaching Old
Testament texts.1 Some sought to identify and articulate Christ in Old Testament
texts.2 Many scholars focused on Old Testament narrative—sometimes as an alter-
native to challenging legal and poetic materials, sometimes as a test case for the
inductive method.3 Others promoted expositional readings of the Old Testament,
often to increase Christian knowledge of these texts, though sometimes as a more
detailed way of articulating Christ.4 Still other scholars promoted a theological,

1 See, for example, Elizabeth Achtemeier, Preaching Hard Texts of the Old Testament (Peabody, MA:
Hendrickson, 1998); Grenville Kentand Paul Kissing, eds. Reclaiming the Old Testament for Christian
Preaching (Downers Grove, IL: IVP Academic, 2010); Christopher Wright, How to Preach & Teach
the Old Testament for all its Worth (Grand Rapids: Zondervan, 2016); Donald Gowan, Reclaming the
Old Testament for the Christian Pulpit (Edinburgh: T & T Clark, 1981); Walter Kaiser, Jr., Preaching
and Teaching from the Old Testament: A Guide for the Church (Grand Rapids: Baker, 2003).

2 See, for example, Sidney Greidanus, Preaching Christ from the Old Testament:A Contemporary
Hermeneutical Method (Grand Rapids: Eerdmans, 1999); Christopher Wright, Knowing Jesus through
the Old Testament (Carlisle: Langham Preaching Resources, 2014).

3 See, for example, Steven Matthewson, The Art of Preaching Old Testament Narrative (Grand Rapids:
Eerdmans, 2002); Dale Davis, The Word Became Fresh: How to Preach from Old Testament Narrative
Texts (Fearn, Ross-shire, Scotland: Mentor, 2006); Robert Fyall, Preaching Old Testament Narra-
tive (Cambridge: Grove, 1997); Charles Dickson, From Story Interpretation to Sermon Crafting: A
Structured-Repetition Approach for Exegesis and Sermon Crafting of Old Testament Narratives (Eugene:
Wipe & Stock, 2011); Benjamin; Walton, Preaching Old Testament Narratives (Grand Rapids: Kregel,
2016); John Holbert, Telling the Whole Story: Reading and Preaching Old Testament Stories (Eugene,
Cascade, 2013); Dave Bland, Reclaiming the Imagination: The Exodus as Paradigmatic Narrative for
Preaching (St. Louis: Chalice, 2009).

4 See, for example, Graeme Goldsworthy, Preaching the Whole Bible as Christian Scripture: The Applica-
tion of Biblical Theology to Expository Preaching (Grand Rapids: Eerdmans, 2000); Haddon Robinson,
Models for Biblical Preaching: Expository Sermons form the Old Testament (Grand Rapids: Baker,
2014); Paul Watson, Expository Preaching from the Old Testament (Parkersburg, WV: Ohio Valley
College, 1987).
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24 Analysis of Old Testament Homiletics after the Shoah

inter-textual reading that views the Old Testament as promissory source.5 And, a
few scholars have called for reengaging an active sense of the prophetic office of
the Old Testament.6

Not all of these approaches are of equal homiletic value, and not all can be covered
here. Thus, what follows is not an exhaustive review of all the literature written
about preaching the Old Testament since the 1940’s. Rather, this study focuses
upon key scholars from the last several decades who have shaped the way the Old
Testament is perceived and preached. Specifically, I examine Elizabeth Achtemeier,
Walter Kaiser, Jr., John Holbert, Ellen Davis, Rein Bos, and Walter Brueggemann.

2.1 Elizabeth Achtemeier

Since the early 1960’s Elizabeth Achtemeier has had a significant impact on the
interpretation and proclamation of the Old Testament. As a woman who studied
and later taught at Union Theological Seminary in New York from 1973–1996,
Achtemeier worked in an theological mileau of liberaton theology while also hav-
ing to navigate gender discrimination and liberation in the theological academy.7

Achtemeier’s approach to the Old Testament is also informed by her post graduate
work in Heidelberg, Germany, which has become a noted center of Jewish Studies,
and in Basel, Switzerland, which is the institution where Karl Barth taught after the
Nazi party forced him out of Germany.8 A leading scholar and preacher in the Pres-
byterian Church (PCUSA), Achtemeier served on the denomination’s Theological
Task Force on Peace, Unity and Purity—a group that helps congregations navigate,
among other things, “issues of Christology, biblical authority and interpretation,
ordination standards, and power.”9

5 See, for example, Mark Dever, The Message of the Old Testament: Promises Made (Wheaton: Cross-
way, 2006); Foster McCurley, Proclaiming the Promise: Christian Preaching from the Old Testament
(Philadelphia: Fortress, 1974).

6 See, for example, George Klein, Reclaiming the Prophetic Mantle: Preaching the Old Testament Faith-
fully (Nashville: Broadman, 1992); Walter Brueggemann, Cadences of Home: Preaching Among Exiles
(Louisville: Westminster John Knox, 1997); Walter Brueggemann, The Practice of Prophetic Imagina-
tion: Preaching an Emancipatory Word (Minneapolis: Fortress, 2012).

7 “Elizabeth Achtemeier, noted Bible professor, dies after illness,” The Layman: A Ministry of the
Presbyterian Lay Committee, October 28, 2002, accessed February 24, 2020, https://layman.org/
newsc398/.

8 Ibid.
9 “Peace, Unity, Purity: Theological Task Force on Peace, Unity, and Purity of the Church,” Presbyterian

Church of the United States of America, accessed February 24, 2020, https://www.pcusa.org/site_
media/media/uploads/oga/pdf/peace-unity-purity-final-report-revised-english.pdf.
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Elizabeth Achtemeier 25

As a biblical scholar, Achtemeier not only wrote numerous books on the Old
Testament,10 she penned several works on preaching the Old Testament or parts of
it.11 Achtemeier also was a longtime editor of a preaching resource for pastors,12

and she was a contributor to many homiletic conversations.13 The quantity and
influence of Achtemeier’s work, then, makes her an essential scholar to examine as
part of our analysis of Old Testament homiletics.

In The Old Testament and the Proclamation of the Gospel, Achtemeier laments
the neglect of the Old Testament in mainstream, American Christianity.14 After

10 See: Achtemeier, Deuteronomy, Jeremiah (Philadelphia: Fortress, 1978); The Community and Message
of Isaiah 56–66: ATheological Commentary (Minneapolis: Augsburg, 1982);Nahum-Malachi (Atlanta:
John Knox, 1986); Jeremiah (Atlanta : John Knox Press, 1987); and Minor Prophets I (Peabody, MA:
Hendrickson, 1996). Note, this list is not comprehensive.

11 See: Achtemeier, “The Exodus and the Gospel in the Old Testament,” Theology and Life (Lancaster),
3 no. 3 (Aug 1960): 188–197; “The Relevance of the Old Testament for Christian Preaching,” in A
light unto my path: Old Testament studies in honor of Jacob M Myers, eds. H. N. Bream, R. D. Heim
and C. A. Moore (Philadelphia: Temple Univ Pr, 1974) 3–24; “Preaching from Isaiah, Jeremiah, and
Ezekiel,” Biblical Preaching: An Expositor’s Treasury, ed. James W. Cox (Philadelphia: Westminster,
1983) 119–132; “Preaching from the Psalms,” Review & Expositor 81 no. 3 (Sum 1984): 437–449;
“Plumbing the Riches: Deuteronomy for the Preacher,” Interpretation 41 no. 3 (Jul 1987): 269–281;
“Isaiah of Jerusalem: Themes and Preaching Possibilities,” Reading and Preaching the Book of Isaiah,
ed. Christopher R. Seitz (Philadelphia: Fortress, 1988): 23–37; “The Story of Us All: A Christian
Exposition of Genesis 3,” in Preaching Biblical Texts: Expositions by Jewish and Christian Scholars, eds.
Fredrick C. Holmgren and Herman E. Schulman (Grand Rapids: Eerdmans, 1995) 1–10; “Preaching
the Prophets with Honor: How to Accurately Present These Overlooked Books,” Leadership 18
no. 4 (Fall 1997): 57–59; Preaching from the Minor Prophets: Texts and Sermon Suggestions (Grand
Rapids: Eerdmans, 1998); Preaching Hard Texts of the Old Testament (Peabody, MA: Hendrickson,
1998); “Preaching the Praises and Laments,” Calvin Theological Journal 36 no. 1 (Apr 2001): 103–114;
Preaching and Reading the Old Testament Lessons: With an Eye to the New (Lima, OH: CSS, 2001
(Cycle B), 2004 (Cycle A)). Note, this list is not comprehensive.

12 Achtemeier served as editor for the Proclamation series published in the 1970’s and 1980’s (Philadel-
phia: Fortress Press). She was also a contributor to Lectionary Homiletics in the 1990’s.

13 See: Achtemeier, Creative Preaching: Finding the Words (Nashville: Abingdon, 1980); “The Artful
Dialogue: Some Thoughts on the Relation of Biblical Studies and Homiletics,” Interpretation 35 no. 1
(Jan 1981) 18–31; Preaching as Theology & Art (Nashville: Abingdon, 1984); Preaching About Family
Relationships (Philadelphia: Westminster, 1987); Nature, God and Pulpit (Grand Rapids: Eerdmans,
1992); “From Exegesis to Proclamation,” Studies in Old Testament Theology, eds. R L Hubbard, R Κ

Johnston and R ΡMeyer (Dallas: Word, 1992), 47–61; “The Canon as the Voice of the Living God,”
in Reclaiming the Bible for the Church, eds. Carl E. Braaten and Robert W. Jenson (Grand Rapids:
Eerdmans, 1995) 119–130. Note, this list is not comprehensive.

14 Elizabeth Achtemeier, The Old Testament and the Proclamation of the Gospel (Philadelphia: West-
minster, 1973). She writes, “The mainstream of American Protestantism now faces a crisis situation
of major proportions. It is in danger of losing all its Biblical foundations” (13). The cause of this loss,
Achtemeier holds, is the dismissal and rejection of the Old Testament, which she understands as the
root of the New Testament. With no root even the New Testament cannot stand. “When the church
lost the Old Testament, however, it lost all possibility of fully appropriating the New Testament and
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